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FAITH  AND  ORDER— OUR  ONENESS  IN  CHRIST  AND 
OUR  DISUNITY  AS  CHURCHES 

‘Christ  in  you,  the  hope  of  glory’  (Col.  1.27) 

Received  by  the  Assembly  and  commended  to  the  Churches  for 
study  and  appropriate  action 

INTRODUCTION 

WE  speak  as  those  who  have  met  together  in  the  World 
Council  of  Churches  and  have  known  for  a fact  that  we  have  been 
given  a ‘oneness  in  Christ’,  in  spite  of  our  ‘disunity  as  Churches’. 

This  oneness  is  no  mere  unity  of  sentiment.  We  become  aware 
of  it  because  it  is  given  to  us  by  God  as  the  Holy  Spirit  reveals 
to  us  what  Christ  has  done  for  us.  In  this  report  we  have  tried 
to  make  clearer  what  we  believe  about  this  given  unity,  in  the 
prayer  that  if  we,  and  the  Churches  from  which  we  come,  strive 
earnestly  to  lay  hold  upon  the  meaning  of  that  which  is  already 
given,  the  Spirit  of  God  will  open  our  eyes  to  still  deeper  under- 
standing, and  our  hearts  to  still  fuller  enjoyment  of  the  unity 
which  is  ours  in  Christ. 

To  that  end:  First,  we  speak  together  with  one  mind  and  in 
accordance  with  the  witness  of  the  New  Testament,  of  the  one- 
ness of  the  Church,  as  grounded  in  the  whole  work  of  Christ,  as 
growth  into  the  fulness  of  Christ  and  as  partially  realized  even 
in  our  present  divided  state. 

Secondly,  we  speak  of  our  disunity  as  Churches  as  partaking 
of  that  disobedience  over  which  Christ  has  won  His  victory, 
granting  us  even  in  our  disunity  some  foretaste  of  our  ultimate 
unity  in  Him. 

Thirdly,  we  speak  of  some  of  the  consequences  for  us,  in  the 
obedience  of  faith,  as  we  meet  together  in  His  saving  Name  to 
beg  Him  to  fulfil  His  unifying  work  in  us. 
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I.  ‘OUR  ONENESS  IN  CHRIST’ 

A.  Christ's  Unifying  Work 

The  New  Testament  conceives  of  the  unity  of  the  Church,  not 
as  sociological,  but  as  having  its  essential  reality  in  Christ  Him- 
self and  in  His  indissoluble  unity  with  His  people  (Acts  9.4ff.; 
I Cor.  12.12;  John  15. If.).  Hence  we  must  still  ask  Paul’s 
question  about  division  in  the  Church:  ‘Is  Christ  divided?’ 
; (I  Cor.  1.13),  and  assert  with  the  Apostle  the  indestructible  unity 
that  belongs  to  the  Church  in  Christ.  Christ  is  the  one  Lord  who 
represents  and  gathers  to  Himself  the  many  of  redeemed 
j humanity,  and  it  is  therefore  He  alone  who  makes  the  many  to 
be  one  in  the  Church  (I  Cor.  12.12;  Eph.  1.10,  22;  cf.  John  14.20; 
17.4f.;  I Cor.  6.161). 

The  New  Testament  speaks  in  many  ways  of  the  relationship 
of  Christ  and  His  people  to  describe  their  unity  in  Him.  The 
Church  is  many  members  in  one  body  (I  Cor.  12.12);  the  several 
members  are  subject  to  the  one  Lord  as  Head  of  the  body 
(Eph.  1.22;  4.15;  5.23;  Col.  1.18;  2.19);  the  Church  is  His  bride, 
to  be  united  to  Him,  the  bridegroom  (Mark  2.19;  Rev.  19.7;  cf. 
Matt.  22.2ff.;  25.10f.;  Luke  12.36;  Eph.  1.22ff.);  the  faithful  are 
, His  people  (I  Pet.  2.9f.;  Col.  3.12;  Rom.  11.2,  Ilf.,  32);  He  is 
! the  new  temple  in  whom  true  worship  is  offered  (John  2.19ff.;  cf. 
4.2  Iff.)  or  the  one  building  of  which  the  believers  constitute  liv- 
ing stones  (I  Pet.  2.5;  Eph.  2.20;  cf.  I Cor.  3.9);  He  is  the  vine  of 
which  we  are  the  branches  (John  15. Iff.),  or  the  shepherd  whose 
flock  we  are  (John  10. Iff.). 

The  New  Testament  thinks  of  the  one  life  of  the  Church  as 
deriving  from  the  whole  Person  and  work  of  Jesus  Christ  as 
Saviour  and  Lord.  The  Church’s  unity  is  grounded  in  His 
taking  of  our  nature  upon  Him;  in  His  own  words  and  works  by 
which  the  power  and  life  of  His  kingdom  were  manifested;  in 
! His  calling  of  men  into  the  fellowship  of  His  kingdom,  and  in 
the  appointing  of  the  Twelve  to  share  in  His  messianic  ministry 
and  work;  in  His  passion  and  death,  where  sin  was  finally 
conquered  and  the  power  of  divisiveness  defeated;  in  His  resur- 
rection, where  He  manifested  the  new  man  unto  whom  we  all 
grow  (Eph.  4.1  Iff.),  in  whom  all  human  divisions  are  done  away 
(Gal.  3.28);  in  His  ascension  and  heavenly  reign,  by  which  all 
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history  is  brought  under  His  authority;  in  His  outpouring  of  the 
Holy  Spirit  on  the  whole  Church  at  Pentecost,  which  gives  to 
each  subsequent  baptismal  rite  its  deepest  significance;  and  in 
His  promise  to  come  again  as  the  triumphant  and  glorious  king. 
Through  the  indwelling  Spirit,  the  Comforter,  who  leads  the 
Church  into  all  truth,  the  unity  of  the  Church  even  now  is  a 
foretaste  of  the  fulness  that  is  to  be  because  it  already  is;  there- 
fore, the  Church  can  work  tirelessly  and  wait  patiently  and 
expectantly  for  the  day  when  God  shall  sum  up  all  things  in 
Christ. 

B.  The  Oneness  of  the  Church  in  its  Earthly  Pilgrimage 

From  the  beginning  the  Church  has  been  given  an  indissoluble 
unity  in  Christ,  by  reason  of  His  self-identification  with  His 
people.  But  the  Church  has  never  realized  the  fulness  of  that 
unity.  From  the  beginning  discord  has  marred  the  manifested 
unity  of  Christ’s  people  (Luke  22.24ff.;  Mark  10.35ff.).  Thus  we 
may  speak  of  the  oneness  of  the  Church  in  its  earthly  pilgrimage 
as  a growth  from  its  unity  as  given  to  its  unity  as  fully  manifested 
(Eph.  4.3,  13).  In  this  way  we  may  think  of  the  Church  as  we 
are  able  to  think  of  the  individual  believer,  who  may  be  said  at 
one  and  the  same  time  to  be  both  a justified  man  and  a sinner 
{simul  just  us  et  peccator ).  In  each  Christian  there  is  both  the 
‘new  man’  who  has  been  created  and  yet  must  be  put  on  daily 
(II  Cor.  5.17)  and  also  the  ‘old  man’  who  has  been  crucified  with 
Christ  and  yet  must  be  daily  mortified  (Col.  3.1-5).  So  the 
Church  is  already  one  in  Christ,  by  virtue  of  His  identification 
of  Himself  with  it  (John  14.20;  15.1-5)  and  must  become  one  in 
Christ,  so  as  to  manifest  its  true  unity  (Eph.  4.11-16)  in  the 
mortification  of  its  divisions. 

Christ  of  His  love  and  grace  has  given  His  Church  such  gifts 
as  it  needs  for  its  growth  from  unity  to  unity.  The  gifts  are 
severally  and  together  none  other  than  Christ  Himself,  but  each 
has  its  place  and  its  function  in  the  life  of  the  Church  as  it  strives 
to  give  obedience  to  its  Lord.  Christ  has  given  His  Spirit,  which 
is  the  bond  of  peace  and  love,  and  the  guide  to  all  truth.  He  has 
given  apostles,  prophets,  evangelists,  pastors  and  teachers,  that 
the  unity  of  the  body  may  be  continually  built  up.  He  has  given 
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the  Scriptures,  the  preaching  of  the  Word,  Baptism  and  Eucharist 
by  which  the  Church  proclaims  the  forgiveness  of  sins  and  by 
which,  in  the  power  of  the  Holy  Spirit,  faith  is  quickened  and 
nourished.  He  has  given  the  Church  the  gift  and  power  of 
prayer,  by  which  the  Church  can  plead  both  for  its  own  unity 
and  for  the  reconciliation  of  men  to  God  and  to  one  another.  He 
has  given  it  faith  and  hope  and  love,  that  in  its  own  life  a 
new  and  divine  unity  shall  be  manifest  in  deeds,  and  that  its 
service  to  the  world  shall  be  both  a manifestation  of  unity  and 
a summons  to  it. 

The  New  Testament,  therefore,  testifies  to  us  that  the  Church 
shares  in  the  life  both  of  this  world  and  of  that  which  is  to  come. 
Indeed  the  Church’s  fife  is  encompassed  by  a ‘great  cloud  of  wit- 
nesses’ (Heb.  12.2) — and  the  Church  must  never  forget  that  its 
citizenship  is  really  there,  in  the  heavenly  places  (Eph.  2.6). 
Its  responsibilities  must  be  discharged  in  this  present  world, 
but  it  must  never  become  conformed  to  the  world. 

Thus  the  fellowship  ( koinonia ) that  the  members  of  the 
Church  have  is  not  simply  human  fellowship;  it  is  fellowship 
with  the  Father  and  with  His  Son  Jesus  Christ  through  the  Holy 
Spirit  and  fellowship  with  the  saints,  in  the  Church  triumphant. 
In  all  the  Church’s  fife  there  is  being  manifested  not  simply  the 
activity  of  mortal  men,  but  the  fife  of  the  whole  Church,  militant 
on  earth,  triumphant  in  heaven,  as  it  has  its  unity  in  the  one 
Lord  of  the  Church,  who  is  its  fife. 

But  all  this  cannot  be  asserted  without  understanding  that  the 
unity  given  to  the  Church  in  Christ,  and  gifts  given  to  the 
Church  to  help  and  enable  it  to  manifest  its  given  unity,  are  not 
for  the  sake  of  the  Church  as  an  historical  society,  but  for  the 
sake  of  the  world.  The  Church  has  its  being  and  its  unity  in  the 
‘Son  of  Man,  who  came  not  to  be  ministered  unto,  but  to  mini- 
ster and  to  give  his  fife  a ransom  for  many’.  The  being  and  unity 
of  the  Church  belong  to  Christ  and  therefore  to  His  mission,  to 
His  enduring  the  Cross  for  the  joy  that  was  set  before  Him. 
Christ  wrought  ‘one  new  man’  for  us  all  by  His  death,  and  it  is 
by  entering  into  His  passion  for  the  redemption  of  a sinful  and 
divided  world  that  the  Church  finds  its  unity  in  its  crucified  and 
risen  Lord. 
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C.  The  Oneness  of  the  Church  Partially  Realized 

Jesus  Christ  has  given  to  His  Church  the  gift  of  Himself  and 
thereby  the  means  of  corporate  life.  These  gifts  were  given  not 
solely  to  the  Church  of  New  Testament  days,  nor  are  they 
reserved  for  the  Church  in  some  ideal  state  which  ought  to  exist 
but  unhappily  does  not.  We  acknowledge  these  gifts  as  being 
in  a real  sense  present  possessions. 

It  would  be  ungrateful  to  a merciful  God  if  we  did  not  speak 
now  of  those  gifts  which  assure  us  that  the  undivided  Christ  is 
present  amongst  us,  pouring  His  life  into  us  all,  in  spite  of  our 
divisions. 

We  all  wait  upon  one  Father,  through  the  one  Holy  Spirit, 
praying  that  we  may  be  ready  to  hear  and  obey  when  He  takes 
of  the  things  of  Christ  and  shows  them  to  us.  We  all  read  the 
Holy  Scriptures  and  proclaim  the  gospel  from  them  in  the  faith 
that  the  Word  speaking  through  them  draws  us  to  Himself  and 
into  the  apostolic  faith.  We  all  receive  His  gift  of  Baptism 
whereby,  in  faith,  we  are  engrafted  in  Him  even  while  we  have 
not  yet  allowed  it  fully  to  unite  us  with  each  other.  We  all  hear 
His  command  to  ‘do  this’  and  His  word  ‘This  is  my  body  . . . 
this  is  my  blood’  in  the  Sacrament  of  the  Eucharist,  even  whilst 
our  celebration  of  the  Lord’s  Supper  is  not  yet  at  one  Table. 
We  all  receive  a ministry  of  the  Word  and  Sacraments,  even 
whilst  our  ministries  are  not  yet  recognized  by  all  and  not  under- 
stood in  the  same  sense.  We  all  are  called  to  be  imitators  of 
Christ  and  to  follow  Him  in  moral  obedience  as  we  confess  Him 
before  men  even  though  we  are  still  unprofitable  servants. 

As  we  have  come  to  know  each  other  better  in  the  World 
Council  of  Churches,  we  have  come  to  appreciate  the  immense 
range  of  common  practice  and  intention  which  we  share.  The 
fact  of  our  common  (though  diverse)  use  of  these  gifts  is  a 
powerful  evidence  of  our  unity  in  Christ  and  a powerful  aid  to 
reminding  us  that  unity  lies  in  His  work  and  not  in  our  own 
achievements.  We  have  also  discovered  that  the  old  confessional 
divisions  are  being  criss-crossed  by  new  lines  of  agreement  and 
disagreement. 

We  give  thanks  to  Our  Father  for  these  evidences  that  our 
unity  in  Christ  is  a present  reality,  both  in  the  World  Council 
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of  Churches  and  in  relation  to  other  Christians  whose  fellow- 
ship we  do  not  yet  as  fully  enjoy.  But  the  very  fact  that,  in  every 
case,  our  benefit  from  these  mercies  is  marred  by  our  separation 
from  each  other,  compels  us  now  to  examine  seriously  how  it 
is  that  our  disunity  as  Churches  contradicts  our  unity  in  Christ. 

II.  ‘OUR  DISUNITY  AS  CHURCHES’ 

Only  in  the  light  of  the  oneness  of  the  Church  in  Christ  can  we 
understand  the  difference  between  diversity  and  division  in  the 
Church,  and  their  relation  to  sin.  There  is  diversity  which  is  not 
sinful  but  good  because  it  reflects  both  the  diversities  of  gifts 
of  the  Spirit  in  the  one  Body  and  diversities  of  creation  by  the 
one  Creator.  But  when  diversity  disrupts  the  manifest  unity  of 
the  Body,  then  it  changes  its  quality  and  becomes  sinful  division. 
It  is  sinful  because  it  obscures  from  men  the  sufficiency  of  Christ’s 
atonement,  inasmuch  as  the  gospel  of  reconciliation  is  denied 
in  the  very  lives  of  those  who  proclaim  it. 

Divisions  in  the  Church  have  been  caused  and  are  perpetuated, 

I to  a large  degree,  by  sincere  concern  for  the  gospel.  Some 
believed  that  others  were  departing  from  the  God-given  structure 
and  faith  of  the  Church  by  unwarrantable  claims  and  unfounded 
doctrines.  So  came  the  schism  between  East  and  West.  Some 
believed  that  God  had  called  them  to  such  reformation  of  the 
faith  and  order  of  the  Church  as  would  restore  it  to  its  primitive 
purity.  They  found  their  work  could  not  be  completed  within  the 
framework  of  Roman  Catholicism;  thus  came  the  separate 
Churches  of  the  Reformation.  Some  believed  that  the  faith  must 
indeed  be  reformed  but  within  the  framework  of  ancient  and 
i historic  episcopacy.  So  the  Anglican  and  Old  Catholic  com- 
munions became  separated  both  from  Rome  and  from  many  of 
the  Reformed  Churches.  Some  believed  that  the  established 
; Churches  of  their  day  would  not  give  free  course  to  the  Word  of 
i salvation.  So  the  older  Free  Churches  and  the  Methodist  connex- 
ion felt  themselves  forced  to  adopt  independent  church  orders. 
Similar  acts  of  conscientious  obedience  to  the  will  of  God  have 
likewise  resulted,  even  if  unintended,  in  breaches  of  Christian 
fellowship  in  doctrine,  sacraments  and  order.  God  in  His  mercy 
has  used  such  decisions  to  save  souls,  to  build  up  communities 
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who  worship  Him  and  to  preserve  or  recover  aspects  of  His 
truth.  All  this  we  can  and  must  say.  But  He  has  also  given  to  us 
today  a fresh  awareness  of  the  sin  which  characterizes  the  divided 
state  which  we  have  inherited.  We  shall  never,  in  this  life,  escape 
from  our  sinfulness,  but  we  can  repent  of  sin  when  it  is  revealed 
to  us.  Even  when  we  have  done  that  which  we  thought  it  right 
to  do,  we  must  remember  that  we  are  culpably  implicated  in 
sin  not  wholly  of  our  own  making  and  cannot  dissociate  our- 
selves from  the  sin  of  division.  Confession  of  oneness  with  Christ 
carries  with  it  confession  of  solidarity  with  our  brethren  in  sin. 

We  ask  each  other  whether  we  do  not  sin  when  we  deny  the 
sole  lordship  of  Christ  over  the  Church  by  claiming  the  vineyard 
for  our  own,  by  possessing  our  ‘church’  for  ourselves,  by  regard- 
ing our  theology,  order,  history,  nationality,  etc.,  as  our  own 
‘valued  treasures’,  thus  involving  ourselves  more  and  more  in 
the  separation  of  sin.  The  point  at  which  we  are  unable  to 
renounce  the  things  which  divide  us,  because  we  believe  that 
obedience  to  God  Himself  compels  us  to  stand  fast — this  is  the 
point  at  which  we  come  together  to  ask  for  mercy  and  light.  So 
what  we  believe  to  be  our  ‘faithfulness’  must  bring  us  together 
at  the  foot  of  the  Cross.  The  Cross  tells  us  that  where  the 
dividing  power  of  sin  was  most  manifest,  there  God  has  gained 
the  victory.  By  the  same  Cross  He  is  able  to  make  all  things  to 
work  together  for  good — even  our  divisions.  By  planting  the 
Cross  of  Christ  in  the  midst  of  our  divisions  we  believe  He  will 
overrule  all  their  sin  and  make  them  serve  His  purpose  of  unity. 

Concretely,  this  means  that  when  Churches,  in  their  actual 
historical  situations,  reach  a point  of  readiness  and  a time  of 
decision,  then  their  witnessing  may  require  obedience  unto  death. 
They  may  then  have  to  be  prepared  to  offer  up  some  of  their 
accustomed,  inherited  forms  of  life  in  uniting  with  other  Churches 
without  complete  certainty  as  to  all  that  will  emerge  from  the 
step  of  faith.  Otherwise,  acts  of  apparent  re-union  might  be 
merely  acts  of  calculated  self-aggrandizement  and  a betrayal 
of  the  true  calling  of  the  Church.  But  when  Churches  have  been 
ready  in  this  sense  ‘to  die  with  Christ’,  they  have  found  that  He 
who  raised  Jesus  from  the  dead  is  faithful  and  powerful  still. 

It  is  certain  that  the  perfect  unity  of  the  Church  will  not  be 
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totally  achieved  until  God  sums  up  all  things  in  Christ.  But  the 
New  Testament  affirms  that  this  unity  is  already  being  realized 
within  the  present  historical  order.  By  the  power  of  His  resurrec- 
tion, Christ  has  granted  this  grace  to  His  Church  even  now,  and 
the  signs  of  His  work  are  discernible  to  him  who  has  eyes  to  see. 
In  the  upheavals  of  the  present  hour,  Jesus  Christ  is  gathering 
His  people  in  a true  community  of  faith  and  obedience  without 
respect  for  existing  divisions. 

We  must  not  assume  that  the  divisions  which  now  separate 
Christians  from  one  another  correspond  to  those  which  Christ 
brings  about  in  times  of  tribulation.  Still  less  can  we  think  that 
! they  will  coincide  with  the  separation  finally  to  be  made  by 
the  Son  of  Man.  In  this  eschatological  perspective  all  our  human 
divisions  are  provisional. 

III.  THE  ACTION  OF  FAITH 

Christ  has  made  us  one  by  breaking  down  walls  of  partition. 
We  are  nevertheless  disunited  as  Churches.  How  are  we  to  act 
in  the  obedience  of  faith  and  hope  in  our  one  Lord? 

At  least  we  all  ought  to  be  united  in  thinking  of  our  divisions 
with  repentance:  not  the  repentance  we  may  expect  of  others, 
but  that  which  we  undertake  ourselves — cost  what  it  may — 
even  when  others  are  unwilling  to  follow.  True  repentance  is  the 
acknowledgment  before  God  that  we  have  sinned  so  as  to  be 
caught  in  the  net  of  inexplicable  evil  and  rendered  unable  to  heal 
our  divisions  by  ourselves.  But  we  cannot  in  sincerity  and  truth 
repent  of  our  various  understandings  of  God’s  will  for  His 
Church,  unless  the  Spirit  Himself  reveals  that  our  understandings 
have  been  in  error.  Penitence  cannot  be  hypocrisy.  Neither  can  it 
truly  be  expressed  without  desire  for  forgiveness  and  amendment 
of  life. 

All  of  us  as  members  of  Churches  believe  that  we  have  been 
entrusted  by  God  with  certain  elements  of  the  one  Church  of 
Christ  which  we  cannot  forfeit.  But  at  least  we  in  the  World 
Council  of  Churches  are  committed  to  a fellowship  in  which  we 
are  ready  to  bring  our  convictions  under  scrutiny  in  the  presence 
of  our  fellow-Christians  and  in  the  presence  of  the  living  Christ. 
In  common  we  seek  to  know  the  judgment  of  the  Word  of  God 
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upon  these  convictions  as  to  any  error  which  may  be  involved  in 
them. 

Together  we  suggest  the  following  ways  in  which,  being  both 
united  and  divided,  we  all  must  seek  to  be  obedient: 

(i)  In  thanking  God  joyfully  for  the  actual  oneness  He  has 
given  us  in  the  World  Council  of  Churches,  we  must  try  to 
understand  the  theological  implications  of  this  ecumenical  fact 
and  to  implement  it  in  the  concrete  relations  of  neighbour 
Churches.  With  the  Lund  Conference  on  Faith  and  Order,  we 
ask  the  Churches  ‘whether  they  should  not  act  together  in  all 
matters  except  those  in  which  deep  differences  of  conviction 
compel  them  to  act  separately’.  We  do  not  minimize  the  deep 
differences  separating  some  Churches.  Nor  do  we  ignore  the 
numerous  attempts  to  unite  Churches  and  the  achievements  of 
such  reunion.  In  the  World  Council  of  Churches  we  still  ‘intend 
to  stay  together’.  But  beyond  that,  as  the  Holy  Spirit  may  guide 
us,  we  intend  to  unite.  The  World  Council  of  Churches  is 
not  ...  a Super-Church.1  Hence  we  do  not  ask  the  World 
Council  of  Churches  to  initiate  plans  for  union,  but  to  keep  pro- 
viding occasions  for  honest  encounter  between  divided  Christians. 

(ii)  We  must  all  listen  together  in  the  midst  of  our  disunity 
to  our  one  Lord  speaking  to  us  through  Holy  Scripture.  This  is 
a hard  thing  to  do.  We  still  struggle  to  comprehend  the  meaning 
and  authority  of  Holy  Scripture.  Yet  whenever  we  are  prepared 
to  undertake  together  the  study  of  the  Word  of  God  and  are 
resolved  to  be  obedient  to  what  we  are  told,  we  are  on  the  way 
toward  realizing  the  oneness  of  the  Church  in  Christ  in  the 
actual  state  of  our  dividedness  on  earth.  In  this  connection  we 
need  also  to  study  together  the  significance  of  Christian  Tradition 
and  our  various  traditions,  as  reflected  in  liturgy,  preaching  and 
teaching. 

(iii)  We  must  consider  frankly  the  influence  of  social  and  cul- 
tural differences  upon  the  matters  of  faith  and  order  which  cause 
divisions,  and  also  perceive  how  the  events  and  developments 
of  current  history  make  disunity  a most  urgent  question. 

(iv)  We  must  speak  the  truth  in  love  with  one  another  and 

1 See  The  Church,  the  Churches  and  the  World  Council  of  Churches,  W.C.C. 

Central  Committee,  Toronto,  1950. 
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practise  that  love  towards  those  with  whom  we  disagree 
(Eph.  4.15,  25).  Sometimes  this  involves  us  in  judgments  which 
fellow-Christians  cannot  recognize  as  being  made  in  love.  At 
other  times,  we  are  so  conscious  of  both  the  sin  and  the  cultural 
conditioning  with  which  all  our  judgments  are  infected  that  we 
are  tempted  to  be  more  tolerant  than  truth  allows. 

(v)  We  must  learn  afresh  the  implications  of  the  one  Bap- 
tism for  our  sharing  in  the  one  Eucharist.  For  some,  but  not  for 
all,  it  follows  that  the  Churches  can  only  be  conformed  to  the 
dying  and  rising  again  in  Christ,  which  both  Sacraments  set 
forth,  if  they  renounce  their  eucharistic  separateness.  We  must 
explore  the  deeper  meaning  of  these  two  sacramental  gifts  of 
the  Lord  to  His  Church  as  they  are  rooted  in  His  own  redeeming 
work.1 

(vi)  We  must  seek  to  acknowledge  beyond  the  bounds  of 
our  own  Church  each  ministry  that  preaches  the  gospel  of  recon- 
ciliation as  a means  whereby  Christ  performs  His  saving  deeds. 
Especially  need  we  to  discover  the  meaning  of  the  ministry  of 
the  laity  for  Christian  unity. 

(vii)  We  must  bear  witness  together  to  the  gospel  of  Him 
who  has  already  overcome  our  sins  and  divisions  and  who 

| graciously  uses  sinners  as  His  servants.  Our  divided  witness  is 
a necessarily  defective  witness,  and  indeed  a scandal  in  the  face 
of  the  non-Christian  world.  We  have  scarcely  begun  to  work  out 
! the  essential  connection  between  ‘mission’  and  ‘unity’.  Our  Lord’s 
l own  prayer  (John  17.21f.)  must  become  our  own,  not  only  on 
1 our  lips  but  in  our  lives. 

(viii)  The  measure  of  our  concern  for  unity  is  the  degree  to 
| which  we  pray  for  it.  We  cannot  expect  God  to  give  us  unity 
! unless  we  prepare  ourselves  to  receive  His  gift  by  costly  and 
purifying  prayer.  To  pray  together  is  to  be  drawn  together.  We 
; urge,  wherever  possible,  the  observance  of  the  Week  of  Prayer 
for  Christian  Unity,  January  18-25  (or  some  other  period  suited 
to  local  conditions)  as  a public  testimony  to  prayer  as  the  road 
to  unity. 

We  cannot  discern  all  that  will  be  disclosed  to  us  when  we 
look  to  Him  who  is  the  head  of  the  Body  and  affirm  our  oneness 

1 Cf.  Lund  Report,  Chapter  V. 


11 


in  Him.  We  know  that  we  shall  be  changed,  but  wherein  we  shall 
be  changed  we  cannot  know  until,  in  the  act  of  faith  and  self- 
denial,  we  are  given  to  discern,  through  crucifixion  and  resurrec- 
tion, the  lineaments  of  the  one  true  Body  of  Christ  which  our 
sinful  dividedness  obscures  from  ourselves  and  from  the  world. 
Rejoicing  in  the  grace  which  has  been  bestowed  upon  us  in  His 
various  gifts  even  in  our  sin  and  separateness,  we  here  set  our 
hope  on  our  one  Lord  Jesus  Christ,  who  comes  to  take  control 
over  our  divided  and  broken  estate  and  to  heail  it  by  His  grace 
and  power.  At  Amsterdam  we  said  that  we  intend  to  stay 
together.  He  has  kept  us  together.  He  has  shown  Himself  again 
as  our  Hope.  Emboldened  by  this  Hope,  we  dedicate  ourselves 
to  God  anew,  that  He  may  enable  us  to  grow  together.1 


* 


The  delegates  from  the  Eastern  Orthodox  Churches  presented  a special 
statement  concerning  Faith  and  Order  which  was  read  to  the  plenary  meeting 
of  the  Assembly.  It  will  appear  in  the  official  Report  of  the  Assembly. 
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